Revelation: An Exegetical Study of the Greek Text

I. Purpose: An examination of the Greek text of the book of Revelation designed to
supply the student with a general knowledge of the book and its interpretive questions.

II. Course Requirements: To accomplish the above mentioned goal the student will be
required to read a commentary on Revelation, as well as the attached notes. These notes
are based on A.T. Robertson’s Word Pictures in the New Testament. Then the student
will be required to answer, in essay form, the questions found at the end of the lectures.
A working knowledge of Greek is also a prerequisite for the course.

III. Textbooks: Select a commentary on Revelation for your textbook. Possibilities would
be the two volumes by Robert L. Thomas: Revelation 1-7: An Exegetical Commentary
and Revelation 8-22: An Exegetical Commentary, or the two volumes in the International
Critical Commentary by R.H. Charles, Revelation I and II. Single volume commentaries
include J.M. Ford's Revelation, which is part of the Anchor Bible Commentary or Leon
Morris' Revelation, part of the Tyndale New Testament Commentary. There are many
others. It is to your advantage as a student to get more than one commentary, preferrably
from several theological perspectives. These commentaries can be ordered from The

Campus Bookstore.

Introduction

The book of Revelation is perhaps the most misunderstood, and misused of all
Biblical books. It has been ignored or misapplied by thousands of Christians for
thousands of years. It has been interpreted (or perhaps better, misinterpreted) and made to
say things that would, no doubt, horrify John the Seer.

The book has suffered such misunderstanding for a variety of reasons. The primary
reason is that many interpreters have failed to take seriously the first verse of the book.
This verse is the key to the entire text.

The second reason that the book has been misunderstood is that interpreters have
failed to take into account the historical situation of the text. One cannot rightly interpret
any material if one does not know why and when it was written.

Now it is an understatement to say that Revelation can be interpreted in a variety of
ways; some interpret it as a map of the distant future. Others see it as a description of the
whole of human history. There are premillenial interpretations, post millenial, and a-
millenial. All of these views compete for followers. The problem, in my view, with all
these attempts, is that they fail to take seriously the first verse, which, as I have already
said, is the key to the whole book. That is, in short; the book is an unveiling of Jesus. The
book is about Jesus! Who is he, and what has he done? That is what the book is about.
That is what the first verse says!

Now we must discover the historical situation which gave birth to the book. At the
end of the first century the Church (in certain areas) was suffering persecution. The
emperor was demanding worship and the Christians were refusing to do so. In
consequence the emperor was killing some and seizing the property of others. Here is



how it worked:

In each village and town, as well as the larger cities, a representative of the emperor
made an appearance each year. The citizens of the region were required to bring their
taxes and present them as an offering to the emperor. They were also asked to swear an
oath to the emperor and vow to pray to him yearly. This the Christians could not do. So,
as punishment, they were made to forfeit their property. If they continued to refuse they
could be (and some were) killed.

In the midst of this dreadful situation the Church was asking, where is Jesus. Has he
abandoned us? Does he no longer care for us? John gives answer. As we make progress
in discussing the text of the book the historical situation will be brought to bear in order
to enlighten the text.

Thus the book was written at the end of the first century in Asia Minor by an exiled
Christian who had lost his property and his citizenship for refusing to worship the
emperor.

1:1  AmokdAuvy g 'Incod Xp1oTod fjv Edwkev adT® 6 Oedg Sei&ar Tolg SovAolg
adTod & €1 yevéoBoau év TAxel, kai éonuavev dmooTeidag d1d ToD A&yyéAou
ad0To0 T® 80VAw avTod ’lwdvvny,

Apokalupsis, from apokalupto, old verb, to uncover, to unveil. In the Epistles
apokalupsis 1s used for insight into truth (Eph_1:17) or for the revelation of God or Christ
at the second coming of Christ (2Th_1:7; 1Pe 1:7). It is interesting to compare
apokalupsis with epiphaneia (2Th_2:8) and phanerosis (1Co 12:7). The precise meaning
here turns on the genitive following. Hort takes it as objective genitive (revelation about
Jesus Christ) and in this he is most certainly correct. The Revelation is about Jesus, not
about the future or the past apart from Him. dei genesthai en tachei. Second aorist
middle infinitive of ginomai with dei. See this same adjunct (en tachei) in Luk 18:8;
Rom 16:20; Rev_22:6. It is a relative term to be judged in the light of 2Pe 3:8 according
to God’s clock, not ours. As one commentator notes, rightly, “Jesus is the medium of all
revelation” (Moffatt).

2 0¢ épapTipnoev TOV Adyov ToD 0ol kail Tiv papTupiav Incod XpioTold doa
ol
eldev.

Emarturesen is an epistolary aorist here, referring to this book. ton logon tou theou
Subjective genitive, given by God. The prophetic word as in Rev_1:9; Rev_6:9;
Rev_20:4, not the personal Word as in Rev_19:14.

3 Makdpiog 6 dvayivwokwv kai ol dkovovTeg Toug Adyoug T mpodnTeiag
Kol TnpodvTeEG TA €v adTh yeypappéva, O yap kaipog &yyug.

ho anaginoskon. Present active singular articular participle of anaginosko (as in

Luk 4:16). Christians in their public worship followed the Jewish custom of public
reading of the Scriptures (2Co_3:14.). The church reader (anagnostes, lector) gradually
acquired an official position. John expects this book to be read in each of the seven
churches mentioned (Rev_1:4) and elsewhere. kai terountes. Present active participle of



tereo, a common Johannine word (1Jo_2:4, etc.). Cf. Mat_7:24. “The content of the
Apocalypse is not merely prediction; moral counsel and religious instruction are the
primary burdens of its pages” (Moffatt). ho gar kairos eggus. Reason for listening and
keeping. On kairos see Mat_12:1, time of crisis as in 1Co_7:29. How near eggus (at
hand) is we do not know any more than we do about en tachei (shortly) in Rev_1:1. See
also Mark 13:31ff.

4’ lwdvvng Tdilg &mTa éxkAnoioug Tdig év Tf “Adiq xdpig Opiv kai €ipnivn
&md 6 v kal 6 v kai 6 épxduevog kol &mo TOV EMTA MVeLPdTWY & Evdmiov
To0 Bpdvou adTod

These seven cities were the best points of communication with seven districts (Ramsay).
There is the one Holy Spirit with seven manifestations here to the seven churches. There
are not 7 Holy Spirits!

5xai &mo 'Inood Xp1oTod, 6 pdpTug, 6 MOTAG, O MPWTOTOKOG TOV VEKPOV Kal
L4 b4

0 Gpxwv TGV BaciAéwv Thg YAg. T dyamdvTt Hudg kal AboavTt NUGG €k TGV
QUOPTIOV THUAV &v T@ aipatt adToD,

The use of martus of Jesus here is probably to the witness (Rev_1:1) in this book
(Rev_22:16.), not to the witness of Jesus before Pilate (1Ti_6:13). ho prototokos ton
nekron. A Jewish Messianic title (Psa_89:27). This indicates that John is addressing a
Jewish audience- or at least a congregation very familiar with Jewish Scripture. lusanti.
First aorist active participle of /uo (Aleph A C), though some MSS. (P Q) read lousanti
(washed), a manifest correction. Note the change of tense. Christ loosed us once for all,
but loves us always.

6 xai émoinoev Nuag PaoiAeiav, tepeic 7@ 0ed kai marTpi adTod, adTy 1 8S6Ea
Kal TO KpATog €ig Toug aidvag [ThV aiwvwv]: dunv.

The idea here is that Christians are the true spiritual Israel in God’s promise to Abraham
as explained by Paul in Gal 3; Rom 9.

7 1800 £pxeTal pETA TOV vePeAdV, kai OPeTar adTov TG 6¢pOaAnOg Kal ot
“Tiveg adToV €Eekévnoay, kai képovTal ém adTov maoal ai ¢uAai ThAg yfg.
vai, duiv.

Compare the manifestation of God in the clouds at Sinai, in the cloudy pillar, the
Shekinah, at the transfiguration” (Vincent). exekentesan. First aorist active indicative of
ekkenteo, late compound (Aristotle, Polybius, 1xx), from ek and kenteo (to stab, to pierce),
in N.T., only here and Joh_19:37, in both cases from Zec 12:10, but not the Ixx text
(apparently proof that John used the original Hebrew or the translation of Theodotion and
Aquila). kopsontai. Future middle (direct) of kopto, old verb, to cut, “they shall cut
themselves,” as was common for mourners.

8 'Eyd eipt 70 &Ada kai T &, Aéyel kGpiog 6 Bedg, & dv kal 6 Av xai 6
gpxouevog, 6 TAVTOKPATWP.



Only here and Rev_21:5. is God introduced as the speaker.

9 Eyw “lwdvvng, 6 &8eAdpog Oudv kal ouvykolvwvog év Tf BAiPel kal BaoiAsiq
kol Omopovij év 'Inood, éyevéunv év T viiow Tij kaAovpévn IMdTpw d1d TOV
Abyov T00 0e0D kail THv papTupiav 'Incod.

Patmos is a rocky sparsely settled island some ten miles long and half that wide, one of
the Sporades group in the Aegean Sea, south of Miletus. The present condition of the
island is well described by W. E. Geil in The Isle That Is Called Patmos (1905). Here
John saw the visions described in the book, apparently written while still a prisoner there
in exile.

10 éyevéunv év mvedpatt €v Tij kuplokij Npépa kai fikovoa émiow pou ¢wvnv
HEYAANV WG OAATLYYOG

Deissmann has proven (Bible Studies, p. 2171.; Light, etc., p. 357ff.) from inscriptions
and papyri that the word kuriakos was in common use for the sense “imperial” as imperial
finance and imperial treasury and from papyri and ostraca that hemera Sebaste (Augustus
Day) was the first day of each month, Emperor’s Day on which money payments were
made (cf. 1Co_16:1.). It was easy, therefore, for the Christians to take this term, already
in use, and apply it to the first day of the week in honour of the Lord Jesus Christ’s
resurrection on that day (Didache 14, Ignatius Magn. 9).

11 Aeyodong* 6 BAémerg ypapov eig BipAiov kai méppov Taig EmTA éxkAnoiaig,
elg "Edeoov kai eig Zpdpvav kai eig IMépyapov kai eig Oudteipa kal &ig
Tapdeig kai eig @1AadéAderav kal gig Aaodikeilay.

12 Kai éméotpeda BAémerv THVv dwvrv fTig éAdAel peT’ €uod, kai EmoTpédog
€18ov £mTd Avyviag xpuodg

13 kai &év péow TOV AuXVIGV Gpotov Lidv avBpdmou évdedupévov modrpn kai
mepreCwopévov mPOg TOlG PAOTOIG LWvny Xpuodv.

pros tois mastois. Old word for breasts of a woman (Luk 11:27; Luk 23:29) and nipples
of a man, as here. High girding like this was a mark of dignity as of the high priest
(Josephus, Ant. 111. 7. 2).

14 1) 8¢ kedpoAn adTod kai ai Tpixeg Acukal WG Eplov Aeukdv wg XLV Kol ot
0¢p0oApol adTod wg GAOE MLPOG

15 kai ol m6deg adToD Gpotot XaAKOALBAvVYW WG €v Koapivy memupwpévng Kal T
dwvr adTo0 WG dwvn V8ATWV TOAAGYV,

chalkolibanoi. This word has so far been found nowhere else save here and Rev_2:18.
Suidas defines it as an elecktron (amber) or a compound of copper and gold and silver
(aurichalcum in the Latin Vulgate). It is in reality an unknown metal.



16 xai £€xwv év Th 6eE1Q xe1pl adToD doTépag EmMTA kai €k ToD aTOpATOG
avTol popdaia dioTopog GEeia ékmopevopévn kai 1 8Pig adTod Wg O HALog
daiver &v T Suvduel adToD.

Romphaia (as distinct from machaira) is a long sword, properly a Thracian javelin.

17 Kai 87e €180v abTdv, ¥meca mpog Tovg médag adTod w¢ vekpdg, kai Z0nkev
TNV de€rav adTod &m’ éué Aéywv' pr ¢poPold" éyw eipt 6 MPBTOG kKai O E0xaATOG
18 xai 6 Cdv, kai €yevounv vekpog kai i8ov Ldv eipt €ig Tovg aidvag TdV
aidveov kai Exw Tag kAglg ToD BavdTou kai Tob Gdou.

tou thanatou kai tou haidou. Conceived as in Mat_16:18 as a prison house or walled city.
The keys are the symbol of authority, as we speak of honouring one by giving him the
keys of the city. Hades here means the unseen world to which death is the portal. Jesus
has the keys because of his victory over death.

19 ypdyov odv & €18eg xai & eioiv kal & pédder yevéoBau petd TadTa.

20 70 puoThplov TOV ENTa &doTépwv od¢ €18ec &mi THig 8eE18¢ pou kol TAG
EmTa Avxviag Tag xpvodg: ol EmTa GoTépeg GyyeAol TGV EMTA EKKANOLGV giolv
kol al Avxvial ot émTa EmTa ékkAnoiot gioiv.

to musterion ton hepta asteron. musterion means the inner meaning (the secret symbol) of
a symbolic vision. Various views of aggelos here exist. The simplest is the
etymological meaning of the word as messenger from aggello (Mat _11:10) as messengers
from the seven churches to Patmos or by John from Patmos to the churches (or both).
Another view is that aggelos is the pastor of the church, the reading ten gunaika sou (thy
wife) in Rev_2:20 (if genuine) confirming this view. Some would even take it to be the
bishop over the elders as episcopos in Ignatius, but a separate aggelos in each church is
against this idea. Some take it to be a symbol for the church itself or the spirit and genius
of the church, though distinguished in this very verse from the churches themselves (the
lampstands). Others take it to be the guardian angel of each church assuming angelic
patrons to be taught in Mat 18:10; Act 12:15. Each view is encompassed with
difficulties, perhaps fewer belonging to the view that the “angel” is the pastor.

2:1 TG ayyédw Tiig év "Edéow ékkAnoiog ypdapov: Tade Aéyel 6 kpaT@v TOUG
EnTa doTépag &v ThH 6eE1q adTOD, O MEPIMATOV év péow TAOV EMTA ALYVIOV TOV
XPLOWV*

en Epheso. Near the sea on the river Cayster, the foremost city of Asia Minor, the temple-
keeper of Artemis and her wonderful temple (Act _19:35), the home of the magic arts
(Ephesian letters, Act 19:19) and of the mystery-cults, place of Paul’s three years’ stay
(Act 19:1-10; 20:17-38), where Aquila and Priscilla and Apollos laboured (Act 18:24-
28), where Timothy wrought (1 Tim. and 2 Tim.), where the Apostle John preached in his
old age.



2 018a Td& Epya cou kai TOV kémov kai TNV Omopoviiv cou kai 8Tt o 8bvn
BaoTdoatl kakolg, kal émeipacag ToOg AéyovTag £auTolg GmooTOAoLG kal oK
elolv kail evpeg adTOLG YPeLSETG,

oida. Rather than ginosko and so “emphasizes better the absolute clearness of mental
vision which photographs all the facts of life as they pass” (Swete). See Rev_14:13 for
sharp distinction between erga (activities) and kopoi (toils, with weariness). Endurance
(hupomone) in hard toil (kopos).

3 xal Omopovrv £xelg xai éBdotacag S1d 1O Svopd pou kai 00 KEKOT{OKEG.

“Tired in loyalty, not of it. The Ephesian church can bear anything except the presence of
impostors in her membership” (Moffatt).

4 3G Exw kata god 6Tt TRV dydmnv cou THV TPBTNV GdfiKeG.

5 pvnuéveve odv méBev mémTwkaAg kol peTavénoov kal T& mpdTa Epya
moinoov' ei 8¢ un, €pxopai oot kai kiviow TRV Avxviav gou ék ToD TOmOUL
a0TRg, £€av pn peETAVOROTNG.

ei de me. Elliptical condition, the verb not expressed (metanoeis), a common idiom.
6 dAAa To0TO £xElG, OTL MoElg Ta Epya TV NIKOAQITOV & KAyw HLO®.

Trench tells of the words used in ancient Greek for hatred of evil (misoponeria) and
misoponeros (hater of evil), neither of which occurs in the N.T. Irenaeus and Hippolytus
take this sect to be followers of Nicolaus of Antioch, one of the seven deacons (Act_6:5),
a Jewish proselyte, who is said to have apostatized. There was such a sect in the second
century (Tertullian), but whether descended from Nicolaus of Antioch is not certain,
though possible (Lightfoot). It is even possible that the Balaamites of Rev_2:14 were a
variety of this same sect (Rev_2:15).

¢ 7 e 2 z ’ —~ ’ ~ > ’ —~ ~
7°0 Exwv o0g dkouadtw Ti TO mvedpa Aéyel Tdig ékkAnoiaig. TG ViKGVTL
duvow adT® dpayelv ék ToO EVAou Thg Cwiig, 6 éoTiv &v T® mapadeioyw ToD
0e00.

en tol paradeisoi tou theou. Persian word, for which see Luk 23:43; 2Co_12:4. The
abode of God and the home of the redeemed with Christ, not a mere intermediate state. It
was originally a garden of delight and finally heaven itself (Trench), as here.

8 Kai 7@ &yyédw Tiig év Zplpvn ékkAnoiag ypdpov: Tdade Aéyer 6 mpdTog Kai
0 EoxaTog, 0¢ éyéveTo vekpog kai éEnoev:

en Smurnei. North of Ephesus, on a gulf of the Aegean, one of the great cities of Asia
(province), a seat of emperor-worship with temple to Tiberius, with many Jews hostile to
Christianity who later join in the martyrdom of Polycarp, poor church (rich in grace)
which receives only praise from Christ, scene of the recent massacre of Greeks by the



Turks. Ramsay (op. cit., p. 251) terms Smyrna “the City of Life.” Christianity has held on
here better than in any city of Asia.

9 0184 gou TV OAIP 1V xai TV mTwyeiav, GAAG mAolotog €1, kol TV
BAaoonuiav 2k TGV Aeyévtwv “Toudaioug elvar EéauTolg kai o0k eioiv dAAL
ouvaywyn To0 caTtava.

10 undév doPfod & péAdelg maoxelv. 1600 péAder BAAAewv 6 d1dBolog £€E Oudv
elg puAaknv Tva melpaodfjTe kal €EeTe OATP LY Nuepdv déka. yivou mMoTog o
“xpt OavdTou, kai dwow got TOV aTédpavov Tig Cwiig.

hina peirasthete. Purpose clause with Aina and the first aorist passive subjunctive of
peirazo. John himself is in exile. Peter and John had often been in prison together. James
the brother of John, Paul, and Peter had all suffered martyrdom. ginou pistos. “Keep on
becoming faithful” (present middle imperative of ginomai), “keep on proving faithful
unto death”.

110 ¥xwv 00g dxouvadtw T{ TO mMvedpa Aéyel Taig &xkAnoiaig. ‘O vik@v ob
un &d1knbij éx 100 BavdTouv TOO deuTépou.

12 Kai 70 dyyédw Tiig &v Iepydpw ékxAnoiog ypdpov: Tdde Aéyel 6 Exwv Trv
popdaiav Tnv dioTopov TrVv dEeiav

en Pergamoi. In a north-easterly direction from Smyrna in the Caicus Valley, some fifty-
five miles away, in Mysia, on a lofty hill, a great political and religious centre. Ramsay
(Op. cit., p. 281) calls it “the royal city, the city of authority.” Eumenes II (b.c. 197-159)
extended it and embellished it with many great buildings, including a library with
200,000 volumes, second only to Alexandria. The Kingdom of Pergamum became a
Roman province b.c. 130. Pliny termed it the most illustrious city of Asia. Parchment
(charta Pergamena) derived its name from Pergamum. It was a rival of Ephesus in the
temples to Zeus, Athena, Dionysos, in the great grove Nicephorium (the glory of the city).
Next to this was the grove and temple of Asklepios, the god of healing, called the god of
Pergamum, with a university for medical study. Pergamum was the first city in Asia (a.d.
29) with a temple for the worship of Augustus (Octavius Caesar).

> -~ -~ [%4 3 7 -~ -~ \ -~ N ¥ 7
13 018a MO0 kaToikelg, 6mou 6 Bpdvog TOD caTtava, kai kpaTelg TO Evoud pou
kal o0k APVACOW TNV TOTLY pou kal &v Tdig fuépaig ~AvTITag O HAPTUG pOL
6 mMoTég pou, 6¢ AmekTAvVON Mo’ OMiv, OTOL O CATOVAG KATOLKEL.

Satan not simply resided in Pergamum, but his “throne” or seat of power of king or judge
(Mat_19:28; Luk 1:32, Luk 1:52). The symbol of Asklepios was the serpent as it is of
Satan (Rev_12:9; Rev_20:2). There was, besides, a great throne altar to Zeus cut on the
Acropolis rock, symbol of “rampant paganism” (Swete) and the new Caesar-worship with
the recent martyrdom of Antipas made Pergamum indeed a very throne of Satan. Antipas
Nothing is really known of this early martyr in Pergamum before the writing of the
Apocalypse. One legend is that he was burnt to death in a brazen bull. Other martyrs
followed him at Pergamum (Agathonice, Attalus, Carpus, Polybus).



14 AN Exw xaTd cob OAlya 6Tt Exelg €kel kpaTodvTag TNV Sidaxryv BoAady,
0 &€6{8aokev T BoAdk BaAelv okdvdaiov évimiov TGV LGV “lopanA ¢ayeiv
eidwAdbuTa kai mopvedoat.

Balaam, as Josephus and Philo also say, showed Balak how to set a trap for the Israelites
by beguiling them into the double sin of idolatry and fornication, which often went
together (and do so still).

15 o6Twg Exeig xai o0 kpatodvtag TV didaxnv [TGv] NikoAdiTdv Opoiwg.

16 petavénoov odv' i 8¢ prj, Epxopai cot TaxV xai moAeuriow peT’ adTOV &v
T popdaia To0 oTOPATSG pov.

17 °O Exwv 00g dkouodTtw T{ TO mvedpa Aéyel Taig ékkAnoiaig. T® vik@vTi
dow adT® TOO pdvva To0 kKekpuppévou kai ddow adTd Yhdov Aevkrv, kai &mi
v Yfidov Evopa koivov yeypappévov & o0deig 01dev el pn 6 AapuBdvwy.

psephon leuken. This old word for pebble (from psao, to rub) was used in courts of
justice, black pebbles for condemning, white pebbles for acquitting. The only other use of
the word in the N.T. is in Act_26:10, where Paul speaks of “depositing his pebble”
(katenegka psephon) or casting his vote. The white stone with one’s name on it was used
to admit one to entertainments and also as an amulet or charm.

18 Kai 70 dyyélw Tiig &v GuaTteipoig ékkAnoiog ypapov: Tdde Aéyel 6 L1OG
To0 000, 0 €xwv Toug 6¢pBaApoLG adToD WG PAGYa MUPOG Kai ol mMédeg adTOD
Opototl YaAkoALBAvy”

en Thuateirois. Some forty miles south-east of Pergamum, a Lydian city on the edge of
Mysia, under Rome since b.c. 190, a centre of trade, especially for the royal purple, home
of Lydia of Philippi (Act_16:14.), shown by inscriptions to be full of trade guilds, Apollo
the chief deity with no emperor-worship, centre of activity by the Nicolaitans with their
idolatry and licentiousness under a “prophetess” who defied the church there.

19 0184 ocov T& ¥pya kol THV dydmmv kal THv moTv kai THV Stoxoviav kai
v Omopoviv govu, kai Ta €pya cou Ta £oxata mMAglova TGV TPWTWV.

20 GAAG Exw kaTa 0ob 6Tt Gdelg Thv yuvdika “leCdBel, f| Aéyovoa EauTrv
mpodfiTiv kai S18dokel kai mMAavd@ Toug épolg SovAoug mopveboal kal $payelv
eidwAdbuTa.

ten gunaika lezabel. Symbolical name for some prominent woman in the church in
Thyatira, like the infamous wife of Ahab who was guilty of whoredom and witchcraft
(1Ki_16:31; 2Ki_9:22) and who sought to drive out the worship of God from Israel.
Some MSS. here (A Q 40 min.s) have sou (thy wife, thy woman Ramsay makes it), which
if correct means she is the pastor’s wife!

21 kai #8wka adTH xpdvov iva peTavonon, kai ob BéAel petavofioar ék Thg
mopveiog adTRAG.

22 {800 BAaAAw adThv €ig kAlvnv kai ToUg poixevovTag peT aOTRg €ig OXTPLv
HEYAANV, €V u1 pETAvOnowolv &k TaV Epywv adTfig,



23 kai T& Tékva adTiig GmokTeEV® €v BavdTw. Kai yvwoovTal mdoat ai
gkkAnoiat 671 €y eipt O épauvvdv veppols kai kopdiag, kal dwow Opiv
EKAOTW KATA TA €pya OpdV.

ta tekna autees). “Her spiritual progeny” who have completely accepted her Nicolaitan
practices.

24 Opiv 8¢ Aéyw TOlg Aowmoig Toig €v Ouateipolg, 600l ok €xouotv THv
S1daxnyv TadTnV, oiTiveg odk €yvwoav Ta Babéa ToD catavd wg Aéyouoiv: ob
BAAAw &¢° Opbg GAAo Bdpog,

ta bathea tou Satanaa. The Ophites (worshippers of the serpent) and other later Gnostics
(Cainites, Carpocratians, Naassenes) boasted of their knowledge of “the deep things,”
some claiming this very language about Satan (the serpent) as Paul did of God
(1Co_2:10). It is not clear whether the words here quoted are a boast of the Nicolaitans or
a reproach on the other Christians for not knowing the depths of sin. Some even claimed
that they could indulge in immorality without sinning (1Jo_1:10; 1Jo_3:10). Perhaps both
ideas are involved.

25 mAnv O ExeTe xpaTAoate &xpilg] 00 &v fEw.

26 Kail 6 vik@v xai 6 Tnpdv dxpt TéAoug TA €pya pou, dwow adT®d é&ouvaiav
Eml TOV EOVAV

27 xai motpavel adToug v PARdw o1dNnpd wg TA oKeVN TA KEPOULKA
ouvTpiBeTal,

28 wg kd&yw €iAnda mapd ToO MaTPSG povu, kal dWow AdTH TOV doTEpa TOV
TPWivOv.

29 ‘O Exwv odg dkouadTw Ti TO mvedua Aéyel Toig ékkAnoioig.

3:1Kai 70 dyyédw Tiig &év Zdpdeorv ékkAnoiag ypdpov: Tdade Aéyel O Exwv Ta
EnT& mvedpata Tod Be0d kol Tovg EmMTA doTépag: 0184 cou T& Epya 8T Svopa
2 [ -~ \ \ o)
gxelg 6T Cijg, kai vekpog el.

en Sardesin. Some thirty miles south-east of Thyatira, old capital of Lydia, wealthy and
the home of Croesus, conquered by Cyrus and then by Alexander the Great, in b.c. 214 by
Antiochus the Great, at the crossing of Roman roads, in a plain watered by the river
Pactolus, according to Pliny the place where the dyeing of wool was discovered, seat of
the licentious worship of Cybele and the ruins of the temple still there, called by Ramsay
(op. cit., p. 354) “the city of Death,” city of softness and luxury, of apathy and
immorality, “a contrast of past splendour and present unresting decline” (Charles). Along
with Laodicea it was blamed most of all the seven churches.
2 yivou ypnyop@dv kal oTriptioov T Aoimd & €peAdov &mobaveiv, od yap €v
“pnkd oov TA Epya memAnpwpéva évdmiov Tod 0g00 pou.

ginou gregoron. Periphrastic imperative with present middle of ginomai (keep on
becoming).



3 pvnudveve odv mi¢g eidndac kai fixovoag kai THPEL kai peTavénoov. &v odv
Hf ypnyoprong, fEw wg kKAEMTNG, kai od pn yvdg moiav wpav fiEw &mi of.

hos kleptes. As Jesus had already said (Mat _24:43; Luk 12:39), as Paul had said
(1Th_5:2), as Peter had said (2Pe_3:10), as Jesus will say again (Rev_16:15).

4 dMa Exelg OAiya ovépata év Zapdeoiv & oOk éudAuvav Ta 1paTia adT@V,
kol mepimaTiioovoty peT’ épod év Aecukoig, 6Tt GElol eiouv.

5°0 vikdv oUTwg meptfaAeiTar év ipaTtiolg Aeukoig kai ol pr éEaieipw TO o
“vopa adTod éx Thg PiPAou Thg Lwiig kai dporoyrow TO Svopa adTod Evwmiov
To0 maTpPSg pou kai évdmiov ToV dyyéAwv adTol.

ek tes biblou tes zoes. Ablative case with ek. This divine register first occurs in
Exo 32:32. and often in the O.T. See Luk 10:20; Phi_4:3; Rev_13:8; Rev_20:15;
Rev 21:27. The book is in Christ’s hands (Rev_13:8; Rev_21:27).

6“0 ¥xwv 00g dxovodtw T{ TO TMvedpa Aéyel Taig ZxkAnoiaug.

7 Kol 10 dyyédw Tiig &v DidadeAdeiq ékkAnoiag ypdpov: Tdde Aéyel 6 dyuog,
0 &GAnBi1vdg, 6 Exwv TNV KAElY Aawid, 6 dvoiywv kai 00deig kAeioel kal
kAeiwv kai o0deig dvolyer

en Philadelphiai. Some twenty-eight miles south-east of Sardis, in Lydia, subject to
earthquakes, rebuilt by Tiberius after the great earthquake of a.d. 17, for a time called in
coins Neo-Caesarea, in a wine-growing district with Bacchus (Dionysos) as the chief
deity, on fine Roman roads and of commercial importance, though not a large city, called
by Ramsay (op. cit., p. 392) “the Missionary City” to promote the spread of the Graeco-
Roman civilization and then of Christianity, later offering stubborn resistance to the
Turks (1379-90 a.d.) and now called Ala-Sheher (reddish city, Charles, from the red hills
behind it). The chief opposition to the faithful little church is from the Jews (cf. Rom 9-
11). There are some 1,000 Christians there today. /o echon ten klein Daueid. This epithet
comes from Isa 22:22, where Eliakim as the chief steward of the royal household holds
the keys of power.

Q7 N7 > \ / > ’ 7 ’ > / > \
8 01dd gou 1A £pya, 1600 S€dwka Evymidv cou Bupav fvewypévny, fiv 00deig
SdVvatal kAgioor adTrv, 6Tt pikpdv Exelg SUvapty kal éTHPNodg pou TOV
Adyov kai o0k fipviiow TO Evopd pou.

hina hexousin kai proskunesousin. “That they come and worship” (final clause, like facio
ut in Latin, with hina and the future active of heko and proskuneo). The language is based
on Isa 45:14; Isa_60:14. The Jews expected homage (not worship in the strict sense)
from the Gentiles, but it will come to the Christians at last (1Co_14:24). Later Ignatius
(Philad. 6) warns this church against Judaizing Christians, perhaps one result of an influx
of Jews.

91800 818G &k Tiig ouvaywyfic Tod catavd TV AeydvTwv €auTolg “Toudaioug
glval, xai o0k gioiv dAa YebSovtal. 1800 motfow adTolg fva fiEovotv kai
TPOOKUVHOOUTLY EVWTILOV TAV To8@V dou Kol yv@dolv 6Tt éyw Rydmnod oc.



10 67 émipnoag TOv Adyov Tiig Omopoviig pov, kdyw o Tnprow £k THg Wpag
ToO melpaopod ThHg peAdovong Epxecbat &mi Thg oikoupévng O6Ang melpdoat
ToUG kaTotkoOvTag émi THig Yfg.

11 Epyopor Taxy: kpdTel O €xelg, tva undeig AGPn TOv oTédpavdv gou.

12 °O vikdv moijow adTOv aTOAOV €v T® vad ToO Bg00 pouv kai EEw ol pn
EEENOT ETL kal ypaYw &m adTOV TO Gvopa Tod Beod pou kai TO Svopa Tiig
moAewg ToO Bg00 pou, Tiig kouviig “lepovoanu 1 katafaivovoa ék ToD
oVpavod amd To0 0e00 pou, kai TO Bvopd pou TO Kavov.

stulon. Old word for column, in N.T. only here, Rev_10:1; Gal 2:9; 1Ti_3:15.
Metaphorical and personal use with a double significance of being firmly fixed and
giving stability to the building. Philadelphia was a city of earthquakes. tes kaines
lerousalem). Not neas (young), but kaines (fresh).

13 °O ¥xwv 00g dxovodtw T{ TO mMvedpa Aéyer Tdig &xkAnoiaig.
14 Kol 1§ dyyédw Tig év Aaodikeiq éxkAnoiag ypapov: Tade Aéyer 6 dunv, O
HGpTLG O MOTOG Kal GAnO1vég, 1 dpxn Thg kTioewg ToD Oe0l:

en Laodikiai. Forty miles south-east of Philadelphia and some forty miles east of
Ephesus, the last of the seven churches addressed with special messages, on the river
Lycus on the border of Phrygia, near Colossae and Hierapolis, recipient of two letters by
Paul (Col_4:16), on the great trade-route from Ephesus to the east and seat of large
manufacturing and banking operations (especially of woollen carpets and clothing,
Ramsay, Cities and Bishoprics of Phrygia, p. 40ff.), centre of the worship of Asklepios
and seat of a medical school, home of many Jews, called by Ramsay (op. cit., p. 413) “the
City of Compromise,” the church here founded apparently by Epaphras (Col 1:7;

Col 4:12.), now a deserted ruin, one of six cities with this name (meaning justice of the
people). No praise is bestowed on this church, but only blame for its lukewarmness.

150184 oou T& ¥pya 8Tt obTe Yuxpdg €1 obTe LeoTdg. Ederov Yuxpds Ag 7
CeoTdg.

oute psuchros. Old word from psucho, to grow cold (Mat_24:12), in N.T. only Mat_10:42
and this passage. oute zestos. Late verbal from zeo, to boil, (Rom_12:11), boiling hot,
here only in N.T.

¢ 14 \ » \ % \ ¥ 7 7 > 7 3>
16 oUTwGg OTL XAtapog €1 kai oUTe LeoTOg 00TE YuXPOG, HEAAW Of EpEoal &K
To0 OTOHATOG HOU.

chliaros). Tepid. Old adjective from chlio, to liquefy, to melt, here alone in N.T. mello.
“I am about to,” on the point of. se emesai. First aorist active infinitive of emeo, old verb
to vomit, to reject with extreme disgust, here alone in N.T.

17 671 Aéyeig 6T mAovoL6g eipt kol memAoUTNKaA kai o0dEv xpelav Exw, kai
o0k o1dag 871 a0 €1 6 Tadaimwpog kai #Aeelvog kai mTwxOg kal TUGASG kai
yuuvég,



18 oupBouAedw cot Gyopdoar map’ £pod xpuoiov memupwpévov £k MLPJIG Tva
mAoLTAOTG, KAl ipdTia Aevkd {va meptBdAn kai pr davepwdf 1 aioxdvn Thg
yopuvéTnTég oov, kai koAANoliprov Eyxpioat Todg d¢pOaApolc gou Tva BAémmG.
19 ¢yw 8ooug av G1Ad EAéyxw kai maudebw: CAAeve odv kal peTavénoov.

See Ps 89:31-34

20 1800 €oTnka &mi Thv B0pav kai kpolw: &&v Tig dkolvon Thg ¢wvig pou kai
a&voi&n Trv BVpav, [kail eioededooparl mPog adTovV kai detmviow pet adToD
Kol adTOg pET €pol.

21 °0 vik@v ddow adTd kabioar pet’ €uod év 7§ Opdvw pou, WG KAyw éviknoo
kai ékdfioa peta Tod maTpdg pouv &v 1@ Bpdvy adTol.

Each of these seven messages begins alike and ends alike. Each is the message of the
Christ and of the Holy Spirit to the angel of the church. Each has a special message suited
to the actual condition of each church. In each case the individual who overcomes has a
promise of blessing. Christ the Shepherd knows his sheep and lays bare the particular
peril in each case.
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22°0 E€xwv oug dxouodTw Ti TO mvedpa Aéyel Taig ékkAnoiaig.



